Week 8

Week 8:
I. Reformation Cartoons (inserted)

1. Judgement and hell.
2. The actions of Jesus and the actions of the pope compared.

3. Foxes and geese at the papal court, by an unknown artist.
Papal tiara abused.

AN

. Luther in League with Lucifer.

Luther the seven-headed.

o

6. Protestant sacraments and papal sale of indulgences.

Il. Martin Luther: On the Freedom of a Christian, excerpts
This is the pamphlet addressed to Leo X in which Luther explained his central
understanding of justification by faith and the priesthood of all believers.

Wittenberg; 6th September, 1520.
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Christian faith has appeared to many an easy thing; nay, not a few even reckon
it among the social virtues, as it were; and this they do because they have not
made proof of it experimentally, and have never tasted of what efficacy it is. For it
is not possible for any man to write well about it, or to understand well what is
rightly written, who has not at some time tasted of its spirit, under the pressure of
tribulation; while he who has tasted of it, even to a very small extent, can never
write, speak, think, or hear about it sufficiently. For it is a living fountain springing
up unto eternal life, as Christ calls it in John iv.

Now, though I cannot boast of my abundance, and though | know how poorly |
am furnished, yet | hope that, after having been vexed by various temptations, |
have attained some little drop of faith, and that | can speak of this matter, if not
with more elegance, certainly with more solidity, than those literal and too subtle
disputants who have hitherto discoursed upon it without understanding their own
words. That | may open then an easier way for the ignorant—for these alone | am
trying to serve—I first lay down these two propositions, concerning spiritual
liberty and servitude:—

A Christian man is the most free lord of all, and subject to none, a Christian
man is the most dutiful servant of all, and subject to every one.

Although these statements appear contradictory, yet, when they are found to
agree together, they will make excellently for my purpose. . . .

Let us examine the subject on a deeper and less simple principle. Man is
composed of a twofold nature, a spiritual and a bodily. As regards the spiritual
nature, which they name the soul, he is called the spiritual, inward, new man; as
regards the bodily nature, which they name the flesh, he is called the fleshly,
outward, old man. The Apostle speaks of this: "Though our outward man perish,
yet the inward man is renewed day by day " (2 Cor. iv. 16). The result of this
diversity is that in the Scriptures opposing statements are made concerning the
same man, the fact being that in the same man these two men are opposed to
one another; the flesh lusting against the spirit, and the spirit against the flesh.

We first approach the subject of the inward man, that we may see by what
means a man becomes justified, free, and a true Christian; that is, a spiritual,
new, and inward man. It is certain that absolutely none among outward things,
under whatever name they may be reckoned, has any influence in producing
Christian righteousness or liberty, nor, on the other hand, unrighteousness or
slavery. This can be shown by an easy argument.

What can it profit the soul that the body should be in good condition, free, and
full of life; that it should eat, drink, and act according to its pleasure; when even
the most impious slaves of every kind of vice are prosperous in these matters?
Again, what harm can ill health, bondage, hunger, thirst, or any other outward
evil, do to the soul, when even the most pious of men, and the freest in the purity
of their conscience, are harassed by these things? Neither of these states of
things has to do with the liberty or the slavery of the soul.

And so it will profit nothing that the body should be adorned with sacred
vestments, or dwell in holy places, or be occupied in sacred offices, or pray, fast,
and abstain from certain meats, or do whatever works can be done through the
body and in the body. Something widely different will be necessary for the
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justification and liberty of the soul, since the things | have spoken of can be done
by any impious person, and only hypocrites are produced by devotion to these
things. On the other hand, it will not at all injure the soul that the body should be
clothed in secular clothing, should dwell in secular places, should eat and drink in
the ordinary fashion, should not pray aloud, and should leave undone all the
things above mentioned, which may be done by hypocrites.

And, to cast everything aside, even speculations, meditations, and whatever
things can be performed by the exertions of the soul itself, are of no profit. One
thing, and one alone, is necessary for life, justification, and Christian liberty; and
that is the most holy word of God, the Gospel of Christ . . .For faith alone, and the
efficacious use of the word of God, bring salvation. . . .

Since then this faith can reign only in the inward man . . . and since it alone
justifies, it is evident that by no outward work or labour can the inward man be at
all justified, made free, and saved; and that no works whatever have any relation
to him. And so, on the other hand, it is solely by impiety and incredulity of heart
that he becomes guilty and a slave of sin, deserving condemnation, not by any
outward sin or work. . . .

Meanwhile it is to be noted that the whole Scripture of God is divided into two
parts: rules and promises. The rules certainly teach us what is good, but what
they teach is not forthwith done. For they show us what we ought to do, but do
not give us the power to do it. They were ordained, however, for the purpose of
showing man to himself that through them he may learn his own impotence for
good and may despair of his own strength. For this reason they are called the
Old Testament, and are so.

For example, "Thou shalt not covet," is a precept by which we are all convicted
of sin, since no man can help coveting, whatever efforts to the contrary he may
make. In order therefore that he may fulfil the precept, and not covet, he is
constrained to despair of himself and to seek elsewhere and through another the
help which he cannot find in himself . . . Thus the promises of God give that
which the precepts exact, and fulfil what the law commands; so that all is of God
alone, both the precepts and their fulfilment. He alone commands; He alone also
fulfils. Hence the promises of God belong to the New Testament; nay, are the
New Testament.

It is clear then that to a Christian man his faith suffices for everything, and that
he has no need of works for justification. But if he has no need of works, neither
has he need of the law; and if he has no need of the law, he is certainly free from
the law, and the saying is true, "The law is not made for a righteous man" (1 Tim.
i. 9). This is that Christian liberty, our faith, the effect of which is, not that we
should be careless or lead a bad life, but that no one should need the law or
works for justification and salvation. . . .

So, too, His priesthood does not consist in the outward display of vestments
and gestures, as did the human priesthood of Aaron and our ecclesiastical
priesthood at this day, but in spiritual things, wherein, in His invisible office, He
intercedes for us with God in heaven, and there offers Himself, and performs all
the duties of a priest .. . . . Nor does He only pray and intercede for us; He also
teaches us inwardly in the spirit with the living teachings of His Spirit. Now these
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are the two special offices of a priest, as is figured to us in the case of fleshly
priests by visible prayers and sermons. . . .

These two things stand thus. First, as regards kingship, every Christian is by
faith so exalted above all things that, in spiritual power, he is completely lord of
all things, so that nothing whatever can do him any hurt; yea, all things are
subject to him, and are compelled to be subservient to his salvation. . . .

Not that in the sense of corporeal power any one among Christians has been
appointed to possess and rule all things, according to the mad and senseless
idea of certain ecclesiastics. That is the office of kings, princes, and men upon
earth. In the experience of life we see that we are subjected to all things, and
suffer many things, even death. Yea, the more of a Christian any man is, to so
many the more evils, sufferings, and deaths is he subject, as we see in the first
place in Christ the Firstborn, and in all His holy brethren.

This is a spiritual power, which rules in the midst of enemies, and is powerful in
the midst of distresses. And this is nothing else than that strength is made perfect
in my weakness, and that | can turn all things to the profit of my salvation; so that
even the cross and death are compelled to serve me and to work together for my
salvation. This is a lofty and eminent dignity, a true and almighty dominion, a
spiritual empire, in which there is nothing so good, nothing so bad, not to work
together for my good, if only | believe. And yet there is nothing of which | have
need, for faith alone suffices for my salvation, unless that in it faith may exercise
the power and empire of its liberty. This is the inestimable power and liberty of
Christians.

Nor are we only kings and the freest of all men, but also priests for ever, a
dignity far higher than kingship, because by that priesthood we are worthy to
appear before God, to pray for others, and to teach one another mutually the
things which are of God. For these are the duties of priests, and they cannot
possibly be permitted to any unbeliever. Christ has obtained for us this favour, if
we believe in Him: that just as we are His brethren and co-heirs and fellow-kings
with Him, so we should be also fellow-priests with Him, and venture with
confidence, through the spirit of faith, to come into the presence of God, and cry,
"Abba, Father!" and to pray for one another, and to do all things which we see
done and figured in the visible and corporeal office of priesthood. But to an
unbelieving person nothing renders service or works for good. He himself is in
servitude to all things, and all things turn out for evil to him, because he uses all
things in an impious way for his own advantage, and not for the glory of God.
And thus he is not a priest, but a profane person, whose prayers are turned into
sin, nor does he ever appear in the presence of God, because God does not
hear sinners. . . .

Here you will ask, "If all who are in the Church are priests, by what character
are those whom we now call priests to be distinguished from the laity?" | reply,
By the use of these words, "priest," " clergy," " spiritual person,” "ecclesiastic,” an
injustice has been done, since they have been transferred from the remaining
body of Christians to those few who are now, by a hurtful custom, called
ecclesiastics. For Holy Scripture makes no distinction between them, except that
those who are now boastfully called popes, bishops, and lords, it calls ministers,
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servants, and stewards, who are to serve the rest in the ministry of the word, for
teaching the faith of Christ and the liberty of believers. For though it is true that
we are all equally priests, yet we cannot, nor, if we could, ought we all to,
minister and teach publicly. . . . This bad system has now issued in such a
pompous display of power and such a terrible tyranny that no earthly government
can be compared to it, as if the laity were something else than Christians.
Through this perversion of things it has happened that the knowledge of Christian
grace, of faith, of liberty, and altogether of Christ, has utterly perished, and has
been succeeded by an intolerable bondage to human works and laws; and
according to the Lamentations of Jeremiah, we have become the slaves of the
vilest men on earth, who abuse our misery to all the disgraceful and ignominious
purposes of their own will. . . .

And now let us turn to the other part: to the outward man. . ..

Although, as | have said, inwardly, and according to the spirit, a man is amply
enough justified by faith having all that he requires to have, except that this very
faith and abundance ought to increase from day to day even till the future life, still
he remains in this mortal life upon earth, in which it is necessary that he should
rule his own body and have intercourse with men. Here then works begin; here
he must not take his ease; he must give heed to exercise his body by fastings,
watchings, labour, and other regular discipline, so that it may be subdued to the
spirit, and obey and conform itself to the inner man and faith, and not rebel
against them nor hinder them, as is its nature to do if it is kept under. For the
inner man, being conformed to God and created after the image of God through
faith, rejoices and delights itself in Christ, in whom such blessing have been
conferred on it, and hence has only this task before it: to serve God with joy and
for nought in free love.

But in doing this he comes into collision with the contrary will in his own flesh,
which is striving to serve the world and to seek its own gratification. This the spirit
of faith cannot and will not bear, but applies itself with cheerfulness and zeal to
keep it down and restrain it . . .

These works, however, must not be done with any notion that by them a man
can be justified before God—for faith, which alone is righteousness before God,
will not bear with this false notion—but solely with this purpose: that the body
may be brought into subjection, and be purified from its evil lusts, so that our
eyes may be turned only to purging away those lusts. For when the soul has
been cleansed by faith and made to love God, it would have all things to be
cleansed in like manner, and especially its own body, so that all things might
unite with it in the love and praise of God. . . .

On this principle every man may easily instruct himself in what measure, and
with what distinctions, he ought to chasten his own body. He will fast, watch, and
labour, just as much as he sees to suffice for keeping down the wantonness and
concupiscence of the body. But those who pretend to be justified by works are
looking, not to the mortification of their lusts, but only to the works themselves;
thinking that, if they can accomplish as many works and as great ones as
possible, all is well with them, and they are justified. Sometimes they even injure
their brain, and extinguish nature, or at least make it useless. This is enormous
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folly, and ignorance of Christian life and faith, when a man seeks, without faith, to
be justified and saved by works. . . .

We may see the same thing in all handicrafts. A bad or good house does not
make a bad or good builder, but a good or bad builder makes a good or bad
house. And in general no work makes the workman such as it is itself; but the
workman makes the work such as he is himself. Such is the case, too, with the
works of men. Such as the man himself is, whether in faith or in unbelief, such is
his work: good if it be done in faith; bad if in unbelief. But the converse is not true
that, such as the work is, such the man becomes in faith or in unbelief. For as
works do not make a believing man, neither do they make a justified man; but
faith, as it makes a man a believer and justified, so also it makes his works good.

So, too, no good work can profit an unbeliever to justification and salvation;
and, on the other hand, no evil work makes him an evil and condemned person,
but that unbelief, which makes the person and the tree bad, makes his works evil
and condemned. Therefore, when any man is made good or bad, this does not
arise from his works, but from his faith or unbelief . . .

Lastly, we will speak also of those works which he performs towards his
neighbour. For man does not live for himself alone in this mortal body, in order to
work on its account, but also for all men on earth; nay, he lives only for others,
and not for himself. For it is to this end that he brings his own body into
subjection, that he may be able to serve others more sincerely and more freely . .

Yet a Christian has need of none of these things for justification and salvation,
but in all his works he ought to entertain this view and look only to this object—
that he may serve and be useful to others in all that he does; having nothing
before his eyes but the necessities and the advantage of his neighbour. . . .

Here is the truly Christian life, here is faith really working by love, when a man
applies himself with joy and love to the works of that freest servitude in which he
serves others voluntarily and for nought, himself abundantly satisfied in the
fulness and riches of his own faith. . . .

Hence in the Christian life ceremonies are to be no otherwise looked upon than
as builders and workmen look upon those preparations for building or working
which are not made with any view of being permanent or anything in themselves,
but only because without them there could be no building and no work. When the
structure is completed, they are laid aside. Here you see that we do not contemn
these preparations, but set the highest value on them; a belief in them we do
contemn because no one thinks that they constitute a real and permanent
structure. If any one were so manifestly out of his senses as to have no other
object in life but that of setting up these preparations with all possible expense,
diligence, and perseverance, while he never thought of the structure itself, but
pleased himself and made his boast of these useless preparations and props,
should we not all pity his madness and think that, at the cost thus thrown away,
some great building might have been raised?

Thus, too, we do not condemn works and ceremonies—nay, we set the highest
value on them; but we condemn the belief in works, which no one should
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consider to constitute true righteousness, as do those hypocrites who employ
and throw away their whole life in the pursuit of works, and yet never attain to
that for the sake of which the works are done. . . .

QUESTIONS:

What did Luther mean by Christian freedom? IN what ways are peole free? In
what ways are they subject to authority?

lll. The German Peasant's Revolt: The Twelve Articles, excerpts
Introduction

Luther's stand against pope and emperor coincided with the growing anger and
resentment of peasants and urban workers against noble authority. The following
year the leaders of the peasants in the southwest German area drew up a
manifesto of their demands. Sympathetic to their grievances, yet opposed to
social revolution and disruption of public order, Luther urged the peasants to
refrain from violence and seek a peaceful resolution. When the nobility
disdainfully rejected the Articles, however, a bloody and destructive peasant
rebellion erupted that was brutally crushed. Luther sternly approved of the
retaliation because of the death and destruction that the rebels' violence had
caused.

Peace to the Christian reader and the grace of God through Christ:

There are many evil writings put forth of late which take occasion, on account of
the assembling of the peasants, to cast scorn upon the Gospel, saying: "Is this
the fruit of the new teaching, that no one should obey but all should everywhere
rise in revolt, and rush together to reform, or perhaps destroy entirely, the
authorities, both ecclesiastical and lay?" The articles below shall answer these
godless and criminal fault-finders, and serve, in the first place, to remove the
reproach from the word of God and, in the second place, to give a Christian
excuse for the disobedience or even the revolt of the entire Peasantry....

The Second Article

According as the just tithe [a tax paid in grain] is established by the Old
Testament and fulfilled in the New, we are ready and willing to pay the fair tithe of
grain. The word of God plainly provides that in giving... to God and distributing to
his people the services of a pastor are required. We will that for the future our
church provost [manager of a feudal estate], whomsoever the community may
appoint, shall gather and receive this tithe. From this he shall give to the pastor,
elected by the whole community, a decent and sufficient maintenance for him
and his, as shall seem right to the whole community.... The small tithes,*whether
ecclesiastical or lay, we will not pay at all, for the Lord God created cattle for the
free use of man. We will not, therefore, pay farther an unseemly tithe which is of
man's invention.

The Third Article
It has been the custom hitherto for men to hold us as their own property, which is
pitiable enough, considering that Christ has delivered and redeemed us all,
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without exception, by the shedding of his precious blood, the lowly as well as the
great. Accordingly it is consistent with Scripture that we should be free and
should wish to be so. Not that we would wish to be absolutely free and under no
authority. God does not teach us that we should lead a disorderly life in the lusts
of the flesh, but that we should love the Lord our God and our neighbor. We
would gladly observe all this as God has commanded us in the celebration of the
communion. He has not commanded us not to obey the authorities, but rather
that we should be humble, not only towards those in authority, but towards every
one. We are thus ready to yield obedience according to God's law to our elected
and regular authorities in alJ proper things becoming to a Christian. We therefore
take it for granted that you will release us from serfdom as true Christians, unless
it should be shown us from the gospel that we are serfs....

The Tenth Article

In the tenth place, we are" aggrieved by the appropriation by individuals of
meadows and fields which at one time belonged to a community. These we will
take again into our own hands. It may, however, happen that the land was
rightfully purchased, but when the land has unfortunately been purchased in this
way, some brotherly arrangement should be made according to circumstances.
The Eleventh Article

In the eleventh place, we will entirely abolish the due called [heriot, a death tax],
and will no longer endure it nor allow widows and orphans to be thus shamefully
robbed against God's will....

Questions:
1. What influence did Luther's teachings have on these Articles?
2. What were their social and political demands?

Source: Translations and Reprints from the Original Sources of European
History, (1895 series) ed. D. C. Munro (Philadelphia: University of Pennsylvania,
1899), Vol.2, pp. 25-30.

IV. Decrees of The Council of Trent

Pope Paul 11l (1534-1549) called a Church council to deal with the many
problems facing the Catholic Church. The Council of Trent met intermittently from
1545-1563. Some of its canons and decrees are recorded in the following
document.

DECREE TOUCHING THE OPENING OF THE COUNCIL

Doth it please you-unto the praise and glory of the holy and undivided Trinity,
Father, and Son, and Holy Ghost; for the increase and exaltation of the Christian
faith and religion; for the extirpation of heresies; for the peace and union of the
Church; for the refonnation of the Clergy and Christian people; for the depression
and extinction of the enemies of the Christian name-to decree and declare that
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the sacred and general council of Trent do begin, and hath begun?

They answered: It pleaseth us.

DECREE CONCERNING ORIGINAL SIN

That our Catholic faith, without which it is impossible to please God, may, errors
being purged away, continue in its own perfect and spotless integrity, and that
the Christian people may not be carried about with every wind of doctrine;
whereas that old serpent, the perpetual enemy of mankind, amongst the very
many evils with which the Church of God is in these our times troubled, has also
stirred up not only new, but even old, dissensions touching original sin, and the
remedy thereof; the sacred and holy, oecumenical and general Synod of Trent,-
lawfully assembled in the Holy See presiding therein,-wishing now to come to the
reclaiming of the erring, and the confinning of the wavering-following the
testimonies of the sacred Scriptures, of the holy Fathers, or the most approved
councils, and the judgement and consent of the Church itself, ordains, confesses,
and declares these things touching the said original sin: I. If anyone does not
confess that the first man, Adam, when he had transgressed the commandment
of God in Paradise, immediately lost the holiness and justice wherein he had
been constituted; and that he incurred, through the offense of that prevarication,
the wrath and indignation of God, and consequently death, with which God had
previously threatened him, and, together with death, captivity under his power
who thenceforth had the empire of death, that is to say, the devil, and that the
entire Adam, through that offence of prevarication, was changed, in body and
soul, for the worse; let him be anathema. 3. If anyone asserts, that this sin of
Adam-which in its origin is one, and being transfused into aJl by propagation, not
by imitation, is in each one as his own-is taken away either by the powers of
human nature, or by any other remedy than the merit of the one mediator our
Lord Jesus Christ, who hath reconciled us to God in his own blood, made unto us
justice, sanctification, and redemption; or if he denies that the said merit of Jesus
Christ is applied, both to adults and to infants, by the sacrament of baptism
rightly administered in the fonn of the Church; let him be anathema....

ON THE SACRAMENTS IN GENERAL

Canon 1. If anyone saith, that the sacraments of the New Law were not aJl
instituted by Jesus Christ, our Lord; or, that they are more, or less, than seven, to
wit, Baptism, Continnation, the Eucharist, Penance, Extreme Unction, Order, and
Matrimony; or even that anyone of these seven is not truly and properly a
sacrament; let him be anathema. Canon IV. If anyone saith, that the sacraments
of the New Law are not necessary unto salvation, but superfluous; and that,
without them, or without the desire thereof, men obtain of God, through faith
alone, the grace of justification;though all (the sacraments) are not indeed
necessary for every individual; let him be anathema.

Canon V1. If anyone saith, that the sacraments of the New Law do not contain
the grace which they signify; or, that they do not confer that grace on those who
do not place an obstacle thereunto; as though they were merely outward signs of
grace or justice received through faith, and certain marks of the Christian
profession, whereby believers are distinguished amongst men from unbelievers;
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let him be anathema. Canon X. If anyone saith, that aJl Christians have power to
administer the word, and aJl the sacraments; let him be anathema.

ON THE MOST HOLY SACRAMENT OF THE EUCHARIST

Canon 1. If anyone deny, that, in the sacrament of the most holy Eucharist, are
contained truly, really, and substantially, the body and blood together with the
soul and divinity of our Lord Jesus Christ. and consequently the whole Christ: but
saith that He is only therein as in a sign, or in tigure, or virtue: let him be
anathema. Canon Il. If anyone saith that in the sacred and holy sacrament of the
Eucharist, the substance of the bread and wine remains conjointly with the body
and blood of our Lord .Jesus Christ, and denieth that wonderful and singular
conversion of the whole substance of the bread into the Body, and of the whole
substance of the wine into the Blood-the species only of the bread and wine
remaining-which conversion indeed the Catholic Church most aptly calls
transubstantiation; let him be anathema.

ON THE ECCLESIASTICAL HIERARCHY, AND ON ORDINATION

... If anyone affirm, that all Christians indiscriminately are priests of the New
Testament. or that they are all mutually endowed with an equal spiritual power,
he clearly does nothing but confound the ecclesiastical hierarchy; which is as an
anny setin array.... .... It decree, that aJl those who, being only called and
instituted by the people, or by the civil power and magistrate, ascend to the
exercise of these ministrations, and those who of their own rashness assume
them to themselves, are not ministers of the Church, but are to be looked upon
as thieves and robbers, who have not entered by the door. These are the things
which it hath seemed good to the sacred Synod to teach the faithful of Christ. in
general tenns, touching the sacrament of Order.

ON THE SACRAMENT OF MATRIMONY

Canon IX. If anyone saith, that clerics constituted in sacred orders or Regulars,
who have solemnly professed chastity, are able to contract marriage, and that
being contracted it is valid. notwithstanding the ecclesiastical law, or vow: and
that the contrary is nothing else than to condemn marriage: and, that all who do
not feel that they have the gift of chastity; even though they have made a vow
thereof, may contract marriage: let him be anathema: seeing that God refuses
not that gift to those who ask for it rightly; neither does He suffer us to be
tempted above that which we are able. Canon X. If anyone saith. that the
marriage state is to be placed above the state of virginity and of celibacy, and
that it is not better and more blessed to remain in virginity, or in celibacy, than to
be united in matrimony; let him be anathema.

ON THE INVOCATION, VENERATION, AND RELICS, OF SAINTS, AND ON
SACRED IMAGES

The holy Synod enjoins on aJl bishops and others who sustain the office and
charge of teaching, that, agreeably to the usage of the Catholic and Apostolic
Church, received from the primitive times of the Christian religion, and agreeably
to the consent of the holy Fathers, and to the decrees of sacred Councils, they
especially instruct the faithful diligently concerning the intercession and
invocation of saints; the honour (paid) to relics; and the legitimate use of images;
teaching them that the saints who reign together with Christ, offer up their own
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prayers to God for men, that it is good and useful supplicantly to invoke them,
and to have recourse to their prayers, aid, (and) help for obtaining benefits from
God, through His Son, Jesus Christ, our lord, who is alone Redeemer and
Saviour; but that they think impiously, who denies that the saints, who enjoy
eternal happiness in heaven, are to be invocated or who assert either that they
do not pray for men; or, that the invocation of them to pray for each of us even in
particular is idolatry or that it is repugnant to the word ogf God; and is opposed to
the honour of the one mediator between God and me, Christ Jesus; or that it is
foolish to supplicate, vocally or mentally, those who reign in heaven. Also, that
the holy bodies of holy martyrs, and of others now living with Christ.... They who
affinn that veneration and honour are not due to the relics of saints; or, that
these, and other sacred monuments, are uselessly honoured by the faithful; and
that the places dedicated to the memories of the saints are in vain visited with the
view of obtaining their aid; are wholly to be condemned, as the Church has
already long since condemned, and now also condemns.

CARDINALS AND ALL PRELATES OF THE CHURCHES SHALL BE CONTENT
WITH MODEST FURNITURE AND A FRUGAL TABLE: THEY SHALL NOT
ENRICH THEIR RELATIVES OR DOMESTICS OUT OF THE PROPERTY OF
THE CHURCH

... Wherefore, after the example of our fathers in the Council of Carthage, it not
only orders that bishops be content with modest furniture, and a frugal table and
diet, but that they also give heed that in the rest of their manner of living, and in
their whole house, there be nothing seen that is alien from this holy institution,
and which does not manifest simplicity, zeal toward God, and a contempt of
vanities. Also, it wholly forbids them to enrich their own kindred or domestics out
of the revenues of the church.... It would seem to be a shame, if they did not at
the same time shine so pre-eminent in virtue and in the discipline of their lives, as
deservedly to draw upon themselves the eyes of all men.

DECREE CONCERNING INDULGENCES

Whereas the power of conferring Indulgences was granted by Christ to the
Church; and she has, even in the most ancient times, used the said power,
delivered unto her of God; the sacred holy Synod teaches, and enjoins, that the
use of Indulgences for the Christian people most salutary, and approved of by
the authority of sacred Councils, is to be retained in the Chruch; and It condemns
with anathema those who either assert, that they are useless; or who deny that
there is in the Church the power of granting them. In granting them, however, it
desires that, in accordance with the ancient and approved custom in the Church,
moderation be observed; lest by excessive facility. Ecclesiastical discipline be
enervated. And being desirous that the abuses which have crept therein, and by
occasion of which this honourable name of Indulgences is blasphemed by
heretics, be amended and corrected....



